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Verbalization of the idea of family and matrimonial relations in different languages as well as the representation of
underlying language and conceptual pictures of the world, cognitive, ethical and axiological senses and conceptions are
directly related to the notion of anti-norm (adultery, breaking of marriage oaths, concubinage, etc.) and, in particular, to
the conceptualization of the special status of children born within these relations (the illegitimate child). The latter are
very often explicitly negatively marked and connoted or nominated by means of euphemisms. This article represents
the frame-modeling of the concept of the “illegitimate child”, and highlights the ways of its nomination in imagery and
the main directions of linguistic conceptualization of anti-marriage in the Russian, Ukrainian, Belarusian, Polish, Czech
and Slovak languages compared to English. It focuses on semantic phraseological filling of the corresponding subframes
(phrases, stable word combinations, euphemisms, proverbs endowed with cultural symbolism, in particular stereotypes,
beliefs, prohibitions and other folk conceptions). It reveals the existing semantic profiles and cultural codes that partici-
pate in the nomination of these ethnic cultural senses (existential, floral, landscape, spatial-locative, etc.). The description
of Slavonic, in particular, Russian, Ukrainian, Polish, Czech and Slovak material requires applying the methodology of
structural semantic modeling of phraseological units developed in Slavonic ethno-phraseology. We treat the anti-concept
absence of marriage as opposite to the sphere of marriage (legal matrimonial relations) that encloses: The subframe of the
birth of an illegitimate child in the unity of actional, objective and verbal codes in the cultural text and in dialectal phrase-
ology; The complex of ethno-cultural conceptions connected to the natural marriage (linguistic and cultural image of the
so called “living on faith”, concubinage, especially the explication of the related symbolic function of things and realia.

Anti-concept, frame modeling, illegitimate child, wedlock, structural and semantic models, dialect phraseology,
superstitions.

Introduction

Modern linguistic studies focus on the language image of the world shared by native speakers,
on the relation of language and culture, language and mentality as well as the reflection of culture
and national world perception in the language. This topic intensifies the scientific interest in the
questions of ritual, ethno-cultural semantics of linguistic signs, their ability to represent the spec-
ificity of national world perception and cognitive structures of experience of a certain ethnos, and
the interrelation of linguistic and intra-lingual factors in the structure of meaning to the reconstruc-
tion of deep semantics of rituals and beliefs. According to N. Tolstoy and S. Tolstaya, there is an
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obvious “isomorphism between the verbal language and culture (traditional folk culture) explica-
ble in terms of the similarity of their functions — cognitive, communicative, social etc. On the other
hand — the language and culture function as complementary or duplicating each other phenomena:
the same senses can be expressed either verbally, or by rituals, or by objects...”.? Similar ideas are
expressed in the works of E. Berezovich, who suggests that the content of ethno-cultural informa-
tion is determined by a subjectively naive world perception of the native speaker that bears ethnic,
social and cultural implications rather than by the objective “photograph” of the reality. This infor-
mation encompasses the basic coordinates of the world model (temporal, spatial, axiological, etc.)
but is very selective (the line of semantically close elements includes ones that are culturally or
linguistically marked, whereas the other may be deprived of such markers)... different fragments
of the picture of the world have their own preferences: one type of knowledge and evaluations is
likely to be represented in the “scattered” nominations, the other — in the folk text or in the ritual.?
Considering all of the above, the scholars aim “to demonstrate the models and mechanisms of
semiotisation, mythologization and evaluation of the time and space in oral folk tradition” (usually
these mechanisms are universal for different genres). Research of this kind requires the imple-
mentation of achievements of cognitive anthropology, theory of nomination and motive studies,
ethnosemantics, theory of cognitive definitions and profiling in the language and text.

Recently prominent ethnolinguists have made progress towards transferring methodologies from
dialectal ethnolinguistics and comparative historical linguistics to cognitive and contrastive ones.*

Senses significant for the culture and for the individual as a subject of culture, as S. Tolstaya
claims, can be represented by means of different codes, each having its own special mechanisms of
structuring and conceptualization of a certain sense. And only the whole unity of forms that represent
these senses is able to recreate the entity which we can call the element of the mental world of the
concept. On the other hand — the language and culture function as complementary or duplicating
each other phenomena: the same senses can be expressed either verbally, or by rituals, or by objects.’

A brief history of marriage and the illegitimate child in Slavic languages

It is worth mentioning that in one of our works we suggested the frame modelling of the
sphere of marriage in Slavonic languages (in Russian, Ukrainian, Polish and Slovak proverbs,
sayings, and folk beliefs from a typological aspect). The basis of the modelling of evaluative
senses is created by the attributive frame (MARRIAGE — QUALITY) developed in the system
of subframes. The priority in their analysis is given to those that represent the choice of the
marriage partner, successful or unsuccessful marriage, an equal marriage or misalliance, the
leadership in the family, the peculiarity of male and female behavior manifestations in the family
life (and the motives of a leader or a submissive partner.®

2 Toncras, C. M.: IIpoctpancTso ciioBa. JIekcnueckas ceMaHTHKa B 001ecaBsHekoii nepenextuse. Mocksa: Muupuk, 2008.

3 Bepesosuy, E. JI.: SI3bIk 1 HApOIHAS KYIbTypa: DTHOIMHIBUCTHYECKHUE HcciaenoBanms. Mocksa: Uunpuk, 2007, p. 9.
4 Bartminski, J.: Etnoligwistyka stowianska — proba bilansu. In: Etnolingwistyka, T. 16, 2004, p. 9-27; Bartminski, J.:
Aspects of Cognitive Ethnolinguistics. London: Oakville Equinox, 2009; Tony6oscbka, 1. O.: ETHiuHI 0coOmuBOCTI
MOBHUX KapTuH cBity. KuiB: Jloroc, 2004, p. 284; Moxkuenko, B. M.: K comocraBurenbHON 3THO(pazeonoruu
YKPAHHCKOTO, OEI0PYCCKOTO M PYCCKOTO SI3BIKOB (JIMHIBHCTHYECKHE M HTHOIOIMYECKHE acHeKThl (hOPMyIIbI OTKA3a).
In: Benapycicteika, Nel, 1999, p. 24-39; Pyr, M. D.: OGpa3Has HOMHHAIMSi B PyCCKOW OHOMacThke. Mocksa:
WznarensctBo JIKU, 2008; Wierzbicka, A.: Cross-Cultural Pragmatics. Berlin: Walter de Gruyter GmbH & Co, 2003.
502 p.; XKaborunckas, C. A.: KonuenryanbHslii ananus: tunsl Gpperivo. In: Bichuk Yepkacekoro yniepcutery. Cepist:
®inonoriuni Hayku, 11, 1999, p. 12-25.

3 Toncrast, C. M.: TIpocTpancTBo ciioBa. JIekcuieckast CeMaHTHKa B 001ecIaBsHCKoi nepenexktuse. Mocksa: Muapuk,
2008, p. 333.

¢ Bopkaues, C. I: Cuactbe Kak JIHHIBOKYJIBTYPHBIN KoHLenT. Mocksa: ['Hosuc, 2004. 236 p.
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A. Babicheva, meanwhile, suggested the linguistic cognitive modelling of the frame wedding as
a multilayer taxonomic and dynamic entity in the Russian and English linguistic cultures. She claims
that this frame consists of a set of subframes (PRE-EVENT, POST-EVENT) and the slots (place of
the event, roles of the participants, preparations for the ceremony, wedding reception, venue of the
party, etc., with the corresponding loci and attributes). She also pointed to the transformation and the
dynamics of certain frames and slots (the ceremony of matching has been considerably reduced or
eliminated, girls’ night or bachelor party, parents’ blessing, bride price/dowries, wedding presents,
etc.).” Slovak linguist L. Gajarsky examines the concept “family” in the Slovak and Russian languag-
es and phraseology from gender perspectives.® The Bulgarian ethnographer M. Kitanova suggested
the motivational analysis of nominations denoting the illegitimate child in Bulgarian dialects and
argues that different cultural codes — corporeal, phytomorphic, zoomorphic, etc. are applied.” While
treating the notions of spinster and out of wedlock motherhood the Slovak ethnologist K. Beniova
considers them equal since they manifest the phenomenon of social stigmatization. These two ex-
amples expose two statuses, two extremes, two sides of radical social marginalization, both being
strictly sanctioned. A single mother breaks the norm by a premature loss of virginity, i.e. a symbolic
purity, a spinster — by preserving virginity and failing to perform her basic social role of maternity.'’

S. Tolstaya suggested a wide range of nominations related to the notion of foundling and, in
particular, nicknames and anthroponyms such as foundling (naida) both existing in local dialects
and fixed in different Slavonic languages.! The works of L. N. Vinogradova in particular represent
a rich ground for case studies on the basis of material collected in Polissia region.'? S. Tolstaya in
her article “Where babies come from” suggested the reconstruction of the model “to find + the loca-
tion or to bring to + location”." M. Ugriumova analyses lexical units representing the conception of
a child in respect to the semantics of innateness — strangeness in Middle Priob’ye’s patois.'*

This topic was further addressed by phraseologists'® who in order to analyze these and sim-
ilar senses applied the methodology of structural semantic modelling approved by studies of
the phraseology of different Slavic languages. Thus, the Belarusian scholar V. Koval made an
attempt at the structual semantic modeling of phrases indicating extramarital relations in the Be-
larusian and other Slavonic languages. Based on rich ethno-cultural material that encompasses
beliefs, mythology, charms, wedding traditions and rituals as well as the symbolic function of ar-
tefacts and realia in the language of national culture, she analyzed the inner forms of cultural and

7 babuueBa, A. C.: ®peiiMm «cBaapba» B aHIIMIICKOW M PYCCKOM IMHTBOKYJIbTypax. Jluccepraims Ha COMCKaHHE
YUYEHOIl CTerneHn KaHauaara (GHIOIOrHYecKuX Hayk. Bomrorpan: Bosrorpanackuii rocynapcTBEHHBIH Heaarorndeckui
yuusepcutet, 2007, p. 4.

8 Gajarsky, L.: Koncept rodina v ruskom a slovenskom paremiologickom obraze sveta. In: Acta Rossica Tyrnaviensis IV:
zbornik $tudii Katedry rusistiky Filozofickej fakulty Univerzity sv. Cyrila a Metoda v Trnave. Brno: Tribun EU, 2019.

° Kuranosa, M.: Jletn ¢ 0coObIM cTaTycoM B 60JIIapCcKoii TpaANIMOHHON CeMbe: aHaJIi3 HOMUHALMI B CBETE ONIIO3ULIHI
«cBoli-uyxoiy. In: Hayunsrit auainor, 9 (45), 2015, p. 31-52.

10 Befiova, K.: Zena v tradi¢nej kultire Slovenska: mengtruacia, panenstvo, materstvo (so zameranim na negistotu
a tabu). In: Antropowebzin, 3, 2010, p. 161-168.

" Toscrast, C. M.: U3 nosnecckoii JileKCHKH: Halwioch autst. In: VkpaiHcbkuit aianexronoriynuii 36ipuuk. Kuis: Jloipa,
1997, p. 290.

12 Bunorpagosa, JI. H.: Orkyzna Gepyrcs peru? ITonecckue dopMyinbl 0 npoucxoxaeHun aereit. In: CrnaBsHCKuii
u OankaHckuit HonbKIop. DTHOMMHTBUCTHYECKOE n3yueHue [lonecks. Mocksa: Muapuk, 1995, p. 173-188.

13 Toncrast, C. M.: IIpocTpanctso cioBa. Jlekcnueckasi ceMaHTHKa B 001iecaBsHckoi nepenexruse. Mocksa: Mupuk, 2008.
4 VrpriomoBa, M. M.: KoHCTaHTBI HapOAHON KyABTypbl B SI3BIKOBOM BOILIONIEHHH MPEICTABICHUNA O pebeHKe
(na marepuaie roopoB Cpenuero [Ipno6ss). In: Bectauk Tomckoro rocynactseHHoro yuusepeurera. Ne359, p. 25-27.
15 KoBasip, B. U.: ®pazeororis HApOAHOIT TyXOBHOM KyJIbTYpPbI B IEPHBAIIHOHHO-CEMAHTHIECKOM actiekte. J{icceprars
Ha COMCKAHUE YUCHOI CTeNeHH JOKTOpa (HHIIOIOrHIecKix Hayk. MuHCK: beropycckuii rocy1apCTBeHHbINH YHHBEPCUTET,
1999; Vxuenxo, B. — Vkuenko, [[. (pexn.). ®pa3eonoridyHuii CIOBHUK CXiZHOCIOOOKAHCHKUX 1 CTEHOBHX TOBIPOK
Jon6acy. JIyrancek: Anbma-marep, 2005.
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ceremonial idioms as they function in the structure of several correlated and interrelated structur-
al-semantic models.'® Imagery characterizing nominations of a euphemistic type related to pro-
creation and sexual intercourse occupy the main position in the study: Rus. maiimens notimame
— [to catch taimen], Belarus. pou yrasiye — [to catch a swarm]; Rus. eopoxy obwvecmuvcs — [to
overeat peas], Belarus. 3’ecyi nasyrka — [to eat a spider] — “to bear an out of wedlock child” and
others.!” Among 40 discussed models special attention has been given to the following ones “to
catch (to eat, to overeat oneself) + a thing with a productive symbolism = to become preg-
nant (to give birth to an out of wedlock baby)”.'® Alongside these general “wedding related”,
in Gura’s terms, '’ ritual and ethnic cultural, symbolic senses, the topic of the illegitimate child,
the ways and means of his nominations, and his connection with ancient traditions and beliefs in
national folk culture, languages and dialects have been comprehensively analyzed: in particular
the image of the mother of a bastard and loss of virginity, and the related prohibitions, regula-
tions, and stereotypes of behavior reflected in folk culture, rituals and phraseology.

Ukrainian phraseologist D.Uzhchenko came to the conclusion that such designations can
form an integral model of figurative nomination typologically similar to the motif of having
a baby, especially in conversation with small children. This semantic-derivational locative
model Ukr. ratwnu 6 xanycmi — [to find in cabbage], etc., as demonstrated by Uzhchenko,
is represented among the Slavs by numerous synonymous variants-euphemism: Ukr. y waeni
Hatuu (3nauuiu) — [found in sorrel]; nio snunkoro suatiwnu — [found under a Christmas
tree); kynuu na spmapyi — [bought at a fair); y sapxy natiwnu (3natiwnu) — [found in a ravine];
Hatwu (3Havwnu) Ha 6awmani — [found in a watermelon plantation); y Oypsxax Havwiiu
(3navuwinu)— [found in a bed of beetroots]; ceped eapbysie (3matiwnu, cudis) — [found/was
sitting among pumpkins]; natiwnu (3Hauwy) y eapOy3unti pio tucmouxkom — [found among
pumpkin stems and leaves] and similar ones.?

According to Nikitina, with regard to the expression “children are found in cabbage”, it
should be emphasized that the verb naiimu “to find” is highlighted as the most frequently
used and the most stable one of all recorded,?' and it-connotes a certain outflow of surprise
and spontaneity.

We argue that the complex of these ethno-cultural nominations still remains scarcely de-
scribed in different languages and cultures (unlike the concepts of MARRIAGE and WED-
DING in general) with regard to the modern lingual-cognitive and ethno-linguistic methods
mentioned above.

In this paper we address the conceptual sphere of extramarital relationships in their versatile
connections with the actional code — the birth of an illegitimate child, the ways of his nomination
and evaluation in the language of the traditional folk culture (metaphors, euphemisms, phrases,
stable word combinations, proverbs, stereotypes and beliefs encoded in the context of different
languages and cultures). One circle of nominations and cultural conceptions (which we term
as subframes related to the symbolic function of the artefacts in space and time and with other

16 Kosauib, B. 1.: ®paseonorust HapoAHOM [yXOBHOMN KYJIBTYPbI B I€PHBALIMOHHO-CEMAHTHYECKOM acriekre. Ibid.

17 KoBautp, B. W.: ®pa3eonoris HAPOMHON TyXOBHOH KyIBTYPHI B ICPHBAIIOHHO-CEMaHTHUECKOM actiekte. Ibid.

'8 Kosauib, B. 1.: ®pazeosiornst HAPOIHOHM TyXOBHON KyJIBTYpPbI B IePUBALIMOHHO-CEMaHTHYeCKOM acrexre. Ibid.
 Typa, A. B.: Bpak. In: CraBsHCKHe IPEBHOCTH: OJTHONHHTBHCTHYCCKHA cnoBaps. Tom.l (A-I'). Mocksa:
MesxayHapoausle oTHOLIeHus, 1995.

20 Bapxoi, H. — IBuenko, A. (pem.): ®@pa3eonoridnuii CIIOBHHUK JIEMKiBChKHX TOBipok Cxinnoi CrnoBauunmnn. bparicnasa-
Ipsimes: CnoBanpke nejarorigie BuaaBHUNTBO B Bpariciasi, 1991.

2! Bunorpamosa, JI. H.: Otkyma Gepytcs mern? Ilomecckue dopmynsl o mpoucxokaenun geteit. In: CrnaBsHCKuii
u Gankauckui (onpriop. DTHONMMHTBUCTHYECKoe H3ydeHue [lonechs. Mocksa: Munpuk, 1995, p. 173-188.
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cultural codes and profiles — floral, objective, etc.) is linked to the semantics of concubinage, the
other one — with the textual and phraseological reflection of people who failed to marry within
the due time (celibacy, singleness) including some symbolic ways of punishment for the celibacy
(these and similar phenomena constitute a special subtype of the discussed frame).

Concept is a constituent of culture; it aggregates cultural information and provides the clue
for its interpretation. The approaches to the comprehension of a concept’s structure and the
ways of its description differ depending on how the essence of the concept is understood and its
typological characteristics. Frame modelling is a special cognitive mode of investigation, which
helps to represent a considerable volume of hierarchically organized information about a certain
situation or phenomenon in the most concentrated form.

The aim and objectives of the article

The defined aim presupposes the solution of the following tasks:

1. to define the common and ethnically specific traits of the analyzed concept objectivation
within the conceptual sphere of extramarital relationships; the study was based on the micro
texts of culture with the consideration of culturally specific meanings of phraseological units,
proverbs and sayings, stable comparisons in Slavonic traditions (in the Russian, Ukrainian, Be-
larusian, Polish, Czech and Slovak languages);

2. to represent the conceptual sphere of extramarital relations in the compared languages
through 3 basic subframes and perform a comprehensive analysis of imagery-metaphoric, phra-
seological and symbolic representations of the concept of illegitimate child, extramarital re-
lations (natural marriage, out of wedlock pregnancy, etc.) in the language of traditional folk
culture, folk beliefs, and mythological conceptions of the ancient Slavs;

3. to clarify the national and cultural specificity of verbalization of certain structural-seman-
tic models of “the illegitimately born child” in Czech and Slovak phraseology, euphemisms,
proverbs and sayings with consideration of image-semantic and motivational structure of these
cultural signs;

4. to describe the means of lexical and phraseological objectivation of these relations in
different local traditions that verbalize corresponding fragments of the conceptual sphere
“family relations”, for example, marital infidelity, adultery, misconduct, punishment for the
loss of virginity (symbolic function of ritual attributes), as well as other motivating vectors in
semiotic space.

Methodology and theoretical framework

The theoretical premises of this study are as follows: in accordance with the general postu-
lates of Slavonic (Russian and Polish) ethno-linguistics, cognitive semantics and anthropology
the article suggests the reconstruction of historical, etymological and epistemological layers of
the concept ILLEGITIMATE CHILD, analyses its notional, historical-etymological, evaluative,
imagery-metaphorical components® and examines the basic semantic motivational models rep-
resented mainly in dialectal and regional phraseology of the compared languages. Developing
the concepts’ taxonomy, A. Prykhodko points to the fact that the semantic space of the concept
is situated on the axiological scale graduated by the poles of “good” and “bad”. i. e. between the
zone of the Norm (neutral evaluation) as a starting point and the Ideal (the pole of the positive

22 Bopkaues, C. I.: CuacThe Kak JHHTBOKYIBTYpHBII KoHIENT. Mocksa: ['Hosuc, 2004, 236 p.; [lpuxompko, A. H.:
KonnenTs! 1 anTukonuentsl. J{nenponerposck: benas E.A, 2013.
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evaluation).”® Some concepts can be opposed to their negative correlates (antagonists) — an-
ti-concepts. Cognitive scientists treat the anti-concept differently: as an antonym to the name of
the other concept or as a semantic opposite of the concept.* So, according to Nikitina concepts
are grouped in unities where they are organized according to the principles of contraposition and
binarity. In this context the Ukrainian researcher A. Prykhodko implies the notion of anti-con-
cepts (i.e. concepts that are opposite to basic ones).?

Z. Popova and 1. Sternin consider the frame as a type of concept, a part of the organized
system of experience reflecting the reality. They define it as “a comprehended in the unity of
its constituent parts multi componential concept, volumetric notion, a set of knowledge about
a certain object or-phenomenon”.*

S. Zhabotynska considers that all frame structures are traced in the semantic of syntax, and
the information structured by one frame can be represented by means of another one.”’

We treat the anti-concept ABSENCE OF MARRIAGE (in Prykhodko parlance) as opposite to
the sphere of MARRIAGE (legal matrimonial relations) that encloses: 1. The subframe of birth
of an illegitimate child in the unity of actional, objective and verbal codes in the cultural text and
in dialectal phraseology; 2. The complex of ethno-cultural conceptions connected to the natural
marriage (linguistic and cultural image of the so called “living on faith”, concubinage, especially
the explication of the related symbolic function of things and realia; 3. The subframe that includes
the nomination of people who fail to marry within the due time (the sphere of celibacy, singleness)
which can be related to the close periphery of the analyzed phraseological semantic field of the
conceptual sphere ANTI-MARRIAGE. We argue that the complex of these ethno-cultural nom-
inations still remains scarcely described in different languages and cultures (unlike the concepts
of MARRIAGE and WEDDING in general) with regard to contemporary lingual-cognitive and
ethno-linguistic methods.

The models of ethno-cultural semantics nomination in the language of traditional Slavon-
ic folk culture are represented in the works of E. Beriezovich, S. Tolstaya, E. Rut and other
scholars. E.Rut suggests a hierarchy of image notional spheres that are created based around
the principle of anthropomorphic nominations of things and the environment and takes the
following form: human — family — dwelling — outer world.?® The description of the Slavonic,
and in particular Russian, Czech and Slovak material requires applying the methodology
of the structural-semantic modelling of phraseological units developed in the Slavonic eth-
no-phraseology?® and other). A. Ivchenko described in detail several structural semantic phra-
seological matrices in the areal-typological and derivational aspects in the Ukrainian dialectal
continuum, among which special attention was paid to“extramarital affairs and adultery”.
The analysis of cognitive experience (social and individual) related to the evaluation and cat-
egorization in the discussed conceptual sphere presupposes that the technique of cognitemes,*°

3 TIpuxonpko, A. H.: Konuenrs! u antukonuentsl. J[Henponerposck: benas E.A, 2013, p. 67.

2 TIpuxompko, A. H.: Konnenrst u antukonuentsl. Juenpomnerposck: benmas E.A, 2013.

% TIpuxonpko, A. H.: Konuenrs! u antukonuentsl. J[Henponerposck: benas E.A, 2013, p. 66.

% TTomosa, 3. JI. — Crepuun, 1. A.: SI3bIk u HanpioHanbHast KapTuaa Mmupa. Boponesk: Meroku, 2002, p. 23.

27 XKaboruHckas, C. A.: KonuenryansHblii anann3: tunsl ¢peiivos. In: Bicauk Yepkacbkoro yHiepcurery. Cepisi:
®inonoriuni Hayku, (11), 1999, pp. 12-25.

# Pyt, M. D.: O6pasnasi HOMHUHALWsS B pyccKoii oHomacTrke. Mocksa: N3narenscrso JIKH, 2008.

» Ipuenko, A. O.: Ykpaincbka HapomHa (paseornoris: oHomaciomoris, apeamu etumornoris. Xapkis: ®OJIIO, 1999,
p- 235; Mokuenko, B. M.: K conocrasurenbHoii aTHOdpaseonoruy, c. d., p. 24-39; Vikuenxo, B. J1.: CxigHoykpaincbka
(pazeomnoris: Monorpadis. Jlyrancek: Anbma-marep, 2003, 362 p.

30 Anedupenxo, H. @.: @paseosorus B cBeTe COBPEMEHHBIX JIMHIBHCTHYESCKUX TapajurM. Mocksa: Dimc, 2008. p. 44.
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structural-semantic modelling of ethno-phrasemes should be addressed revealing their genesis
and cultural symbolism).?!

To fulfill this aim we appeal to the Slavic ethnographic texts and special dictionaries which
include a) some beliefs, charms, or fortune-telling that help to represent the mental symbolism,
in Tolstaya’s terms, and correlates of false marriage/non-marriage ideas; b) the definitions of
symbolic functions of objects, especially the embodiment of action and symbolic planes (mate-
rial code, attributes, rituals and everyday symbols and artefacts).

In this respect it is worth mentioning the existence of common cognitemes in the typolog-
ically similar models applied for the nomination of false marriage and the illegitimate child
in different linguistic cultures. For example, in the Czech language the unreliable, semi-legal
marriage is realized through the stable expression manzelstvi na piil kola, whose motivation
transparently hints at the idea of deficiency, the part instead of the whole: piil kola — [semicircle,
half of the wheel].’* This very cognitive scheme “the part and the whole” is represented in the
typologically similar, in terms of its inner form, Russian stable word combination nonogunkun
coin — [the son of the half] “the child born out of wedlock” marked in the dictionary as ironic,
humoristic, contemptuous.*

Analysing the main structural-semantic models that define the category of the illegitimate
child and, more broadly, extramarital relations presented in the phraseology and proverbs in the
compared languages, let us refer to the thesis of Zhuykova, who claims that “the phraseological
system of language reflects the culturally national specificity of the nation and phraseological
units are the source of both the linguistic and the cultural information, moreover, it is very often
the only source of information that fixes the cultural practice of the past”.*

Historical-etymological, epistemological layer and transformations of the concept BASTARD
As is well known, academician Stepanov defines the notional aspect of the concept and its
initial form (etymology) as everything that makes the concept a fact of the culture; its history
reduced to the basic forms: modern associations; evaluations, etc.** Note that almost all etymo-
logical dictionaries and dictionaries of euphemisms associate BASTARD’s etymon with birth in
an unusual place (Son of the saddle, although there are other cultural motivations of the original
meaning, dated back to the Latin bastard). Addressing the cultural sources of the lexeme bas-
tard in etymological versions of several languages reveals the following data. Thus, Fasmer’s
Dictionary registers: 6acmpuwix — bastryk, bacmpox — bastrok, 6acmpiok — bastriuk “degenerate,
illegitimate child”, Voroniezh region (V. Dal’). Sobolievsliy relates the word 6acmpuiea — bas-
tryga (vulgar) to the same concept, pointing to the existence of this word in proper names since
the 16" century.’® Bastard “mixture or hybrid born from the animals or plants of two different
genera”; cymecok — sumesok, evimecok — vymiesok, eévipoook — vyrodok, yomooox — ubliudok,

31 Kyiikosa, M. B.: [lunamiuni mporecn y (paseonoriuniil cuctemi cximHocaoB stHCbKUX MOB. JIymek: Beska, 2007;
Kogasb, B. W.: ®paseonorus HapoaHO#H TyXOBHO# KyibTyphl, ¢. d.; Mokuenko, B. M.: K conocraButensHoii sTHO(Dpases
onoruy, c. d., p. 24-39; [Tomrokos, 1. A.: Haponnas ¢paseonorus B 3epkaiie HaponHoit Kynsrypsl. [lepms: TITTIY, 1991;
Vixuenko, B. J1.: CxigHoykpaincbka (paseosnoris, c. d.

32 Xapmait, O. B.: Onomacionoriuna xapakrepuctuka mikpocucremu 'HIJIHOB y TiHTBOKYIBTYpOJIOTIYHOMY BUCBITICHHI
(Ha Marepiaii aHIIIHACHKOI, MOJBCHKOI, YeChKOl Ta yKpaiHchkoi MoB). Oneca: IliBneHHOYKpaiHChKMIA HaIliOHAIBHHUI
nenaroriynuii ynisepceutet imeni K. /1. Ymmucrskoro, 2011, p. 110.

3 Mokwuenko, B. M. — Hukuruna, T. I. — Hukonaesa, E. K.: Bonbiuoii ciioBaps pycckux noroopok. Mocksa: OJIMA
Menua I'pymm, 2007, p. 654.

34 Kyiikosa, M. B.: [lunamiuni npouecu y ppaseosoriuniii cucteMi CXiZHOCIOB’THCBKUX MOB, C. d.

3 Crenanos, 0. C.: Koncrantsr: CrioBaph pycckoil KymsTypsl. MockBa: Akagemudaeckuii mpoekt, 2004.

3¢ @acmep, M.: DTHMOIOrHYECKHI CIIOBaph pycckoro sizbika. Mocksa: [Iporpece, 1964, p. 132.
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mymax — tumak, medxcuymox — meizhyumok, 6onean — bolvan:*’ a human being of two different
tribes, for example Russian and Chud'.

The word comes from the Old French fils de bast, packsaddle child, where the bast, or pack-
saddle, was often used as a bed by mule drivers. Its synonym, “bantling,” seems to have parallel
etymology, being rooted in the German bank, bench, with the implication that the child was
begotten on a bench rather than in a bed.*® In the German language, as Kluge claims, Bastard
has the meaning of illegitimate child, metis, half-bred with the first written mentions (spelled
basthard) dating back to the 13" century in High and Middle German. It was borrowed from the
old French bastard (another variant “file de bast”) with the meaning “an acknowledged son of
anobleman and an unmarried woman or a married woman of lower social status”. The word was
qualified as derogative and humiliating and most obviously derived from the expression “step-
son, offspring” (as a cultivated side-shoot germinating from a noble root). Its basis is formed
from cognate lexical elements that gave rise to the words bdton — [sprout] and batir — [to build,
to create], however there are no unanimously accepted ideas concerning their origin.*

Without dwelling in detail on the historical and etymological layer of the concept and its
epistemological foundations, we will briefly focus on the cultural and semiotic background,
ritual and religious origins and customs associated with illegitimate children, in particular, ran-
som and trials, in some archaic cultural traditions that go back to antiquity and ancient beliefs
and prohibitions. It is worth paying special mention to some customs related to a woman who
has given birth to a child out of wedlock, known as cover-up and adultery in general. The birth
of such a child has always been considered a violation of established socio-cultural norms, and,
therefore, in history, sociology, ethnography, folklore and heraldry the guidelines and assessment
of illegal birth have always acquired various pejorative semiotic and cultural layers. Thus, there
are some interesting semiotic facts in different cultural traditions. In the heraldry of Sri Lanka
a bar on the coat of arms to the left (that is, to the right of the viewer) meat that the owner of this
coat of arms was a bastard.*’

Some metaphorical reinterpretations in Polish journalistic texts can be considered an inter-
esting example of conceptosphere bastard (illegitimate child) transformation together with the
extramarital affairs and adultery semiotics. Thus, in connection with the manufacture of brand
duplicates Toyota car advertising in M. Adamyuk’s article entitled “Skok w bok” the metaphor-
ical scenario of an abandoned baby found in cabbage or brought by a stork is clearly traced
(08/08/2018): “Oto wyrodne dziecko Toyoty, czarna owca, odszczepieniec niepodobny do reszty
stada. Tak bardzo nie pasuje do rodziny, jakby zostala podrzucona albo znalezli jg w kapuscie.
Nie. GT86 nie zostata podrzucona, ani nie upuscil jej bocian. Jest owocem przelotnego zwigzku,
romansu, cho¢ z rozsadku. Toyota jest matka, ojcem zostato Subaru... <...> Romanse nie sg zte.
GT86 to maly skok w bok dla Toyoty...”"

37 Nanb, B. U.: TonakoBsIil c10Bapb )KHUBOTO BEIUKOPYCCKOro s3bika: CoBpeMenHoe Hammcanue. B 4-x Tomax. T.1. A-3.
Mocksa: Actpens, 2003, p. 85.

3% Rawson, H.: A Dictionary of Euphemisms and Other Doubletalk. One Park Avenue, New York: Crown Publishers,
Inc., 1981, p. 30.

¥ Kluge: Etymologisches Worterbuch der deutschen Sprache. Berlin — New York: Walter de Gruyter, 2002, p. 95.

4 Kosanenro, I. JI.: IIpocTopoBi BiAHOIMICHHS i OMO3MLIS ,,[IPSIMHII-KPUBHII® B JIGKCHKO-CEMAHTHYHUX CHCTEMax
iHnoeBponeiicbkkux MoB. In: CnoB’stHChkHMH BicHHMK. 30ipHMK HaykoBux mpaiub. Cepis ®inonoriuni Hayku. PiBHe:
PiBHeHCBHKHIT IHCTHTYT c11OB’stHO3HaBCcTBa KniBebkoro cnasictiuynoro yHisepeutet, 2003, p. 9.

4 Tumenko, O.: CemanTHuecKas UHAMHKA (Gpa3eM B MOIBCKOM U PYCCKOM MyOIHICTHYCCKOM auckypee. In: HoBoe
B pycckoii u ciaBstHckoi dpaszeonorun. Olomouc: Univerzita Palackého v Olomouci, 2020, p. 203.
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The subframe “illegitimate child” in Slavonic folk views, beliefs and superstitions

Referring to some symbolic stereotypes that are associated with an illegitimate child it should
be mentioned that these aspects have been well studied and presented in authoritative ethnolin-
guistic dictionaries. They are mainly related to perceptions of impurity and, thus, such a child
can only bring harm, such as damaging the household, or starting a storm, hail, or heavy rains.
According to N.Tolstoy “the cause of incessant continuous rains were considered as “desecration
of water”. For instance, in Bosnia it was assumed that there was something “bad” in the water,
that the water contained an abandoned illegitimate child or a dead man and rain will not stop un-
til his body is removed from the water. In Gevgelia (Macedonia) there was a belief that drought
was caused by the fact that a gypsy woman gave birth to a bastard and buried him alive in the
church yard.* According to folk beliefs crimes against “family law”, such as incest, fratricide,
the birth of an illegitimate child, adultery etc. are the cause of drought. Academician Tolstoy
draws attention to beliefs of the South Slavs according to which a secretly hidden illegitimate
child was the cause of storms and floods. The force of nature punishes people for their sins and
throws the foetus of sinful love away from the earth.* In Polessie region people believed that
sudden hail on somebody’s journey was caused by the murder of a child by his mother.*

In Bulgarian Strandja in times of extended drought, old women (more often widows) went to
a sinful girl, led her to the river or spring, and threw water on her.** E. Levkievskaya describes
some interesting facts, popular among the Serbs, connected to the idea of a miracle, abnormal-
ities, ignorance and the motif of dangerous hail clouds.*® The researcher cites an example of
charms against cumulonimbus storm clouds wherein young girls tried to ward off the clouds
with their vests, shouting “konuko ja snana 3a moj dom, monuko epad youo moj poo” — [as much
as I knew about my home, so much the city killed my family]. Tolstaya & Tolstoy, provided the
following comments on this example: Apparently, the girls in this rite are exposed as “copilu”
i.e., illegitimate children who do not know their family and, thus, demonstrate a “miracle ” that
can stop hail clouds.*’

The birth of illegitimate children in the past was condemned. The fatherlessness was consid-
ered to be a potential threat to society. Therefore, disapproving-ironic intonations predominate
in the characterising of such birth. — from Perm.: u3 osuna npunecmu — [from a suin to bring];
cxod0ums 20pox monomums — [go to the peas threshing] or arch.: natimu no eempy — [find in the
wind| and very common as ¢ nooone npunecmu — [bring in hem]. Such a child was assessed as
bannas/npsHuwnas paboma — [bathing work, showy work] (in Perm), i1yeosot pedernok — [mead-
owy baby] (in Kursk).*

This is proved by the facts recorded in the dictionaries: As fine as a lord s bastard; Bastard
children born out of wedlock have always been considered lucky.* This odd belief may possibly
derive from ancient Roman law, which acknowledged such ‘natural’ children as not bound by the

2 bepesosud, E. JI.: SI3bIk 11 HapomHas KyisTypa, c. d., p. 464.

4 Toncrast, C. M.: Cnassinckast Mudosiorust. DHUMKIONEANYECKHI c10Bapb. MockBa: Mesk/yHapoIHbIe OTHOLICHHS,
2002, p. 118.

4 Toncroit, H. U. — Toxncrast, C. M.: BosbiBanue noxas B [onecwe. In Toscroit, H. U. (ed.): Ouepku ciaBsiHCKOro
si3praecTBa. Mocksa: Muapuk, 2003, p. 105.

4 Toncrast, C. M.: CnaBsinckast mudpororus, c. d., p. 169.

4 JleBkueBckas, E. E.: CnaBsuckuii ooeper. CemanTuka u cTpykrypa. Mocksa: Uunpuk, 2002, p. 114.

47 Toncroit, H. U. — Toncras, C. M.: 3amura ot rpaga B [lparadese u apyrux cepockux 3onax. In Toncroi, H. W. (ed.):
Ouepku ciaaBsHCKOTO si3bryecTBa. Mocksa: Muapuk, 2003, p. 168.

48 TTomroxoB, M. A.: HaponHas (paseosiorust B 3epkalie HapoaHO KynbTypsi, ¢. d., p. 90.

4 Svartengren, T. H.: Intensifying Similes in English. Inaugural Dissertation, 1918. Available at: https://archive.org/
details/intensifyingsimiOOsvarrich
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authority of their biological fathers. Similar beliefs are found in Polish culture which is substan-
tiated by the cited expression. An ironic connotation is characterized in the following English
comparison: as happy as a bastard on Father's Day referring to an unfortunate person.*

The same is observed in some Polish idioms Bekarcie szczgscie miec, containing ideas of
agility, giftedness and luck of children born out of wedlock which, in fact, is reflected in the
fixed comparisons of the Polish language: Sprytny/ szczesliwy jak bekart.>' Franko recorded in
Galicia Russ the following sayings in the same context: Ha kooicnoeo benvkapma wacms eonaxe
—[Bastards have a lot of luck/ are the luckiest people].’* Concerning this and similar expressions,
while making comments on the cited proverb, Polish ethnographer Bystron provides an example
from fiction that displays the fact that the luck in this context means the good luck and fortune
bastards tend to have in card games.

In Polish linguaculture, we find another: Przysiegal, zaklinal si¢ pod zlej matki synem, Od
matki komu zadawac¢ — [He swore, he crucified under the bad mother's son, From his mother
to ask]. These are offensive nicknames of an illegitimate child.* The synonymic designation in
Polish also carries pejorative assessment of the illegitimate child, which is unusually lucky in
life: Im wigkszy szelma, tym wigksze szczescie miewa — [ The bigger Szelma, the more lucky].>*

These motives of luck and extraordinary talent of illegitimate children can also be found in
the work of A.K. Dzhivelegov “Essays on the Italian Renaissance” (1929): Ooun — Meduuu,
bonvuiou bapun, opyeoi — @apuese, vickouxka. Ooun meyenam, opyeou unkeuzumop. Ooun —
66EPEHYGUIUIL NANCINBO 8 NYYUHY YHUICEHUs, Opy2oll... O0un — yHacieooeaswiull ece 00asHue
omya, 0aposumblii, KAK 6ce 0acmapovl, Opyeou — JHceCmoKutl, Cyxou, yMHbll apucell. ... —
[One is the Medici, a great master, the other is Farnese, an upstart. One is a philanthropist, the
other is an inquisitor ... One is who inherited all the charm of his father, gifted, like all bastards,
the other is a cruel, dry, clever Pharisee ...].%

The ideas of spontaneity and contingency in the nomination of an illegitimate child by botan-
ical code is recorded both in the Russian and Ukrainian languages: npucee — sowing aside/ sown
aside, Rus. Panvuie 2ope 6bL10 npucesy, a pazee 6 mom 4eiogex UH08am umo o npuces. Tenepo
Mo npo Mo OyMams CMulOHO, HUKIMO He cnpawiusaem, npuce mol uiu Hem — [ Those who were
sown aside used to have misfortune, however, is the human being who was sown aside guilty
of being sown aside. Now it is a shame to ask whether somebody is sown aside or not, nobody
asks such questions now] (Transbaikalia).’® Similar phenomena are observed in some English
euphemisms a self~sown plant, seedling growth,” let us compare Rus. /[yoxun cein — [Piping
son] “an illegitimate child”, vulgar, meaning the same as the son of the bitch where the pipe or
fife probably refers to the stem of the nettle.’®

In some Eastern Slavonic languages euphemisms of an innovative type have been discovered
which can be viewed as a transformation of the original prototype, for example, in the Belorus-
sian language owiniom — diploma; L{i 6idzeni evl: 'annina 0ouka npvleéss3ia mamke 03injaom

3 Wilkinson, P. R.: A thesaurus of traditional English metaphors. London — New York: Routledge, 1993, p. 540.

3! Krzyzanowski, J. — Swirko, S.: Nowa ksiega przystow i wyrazen przystowiowych polskich. Warszawa: Panstwowy
Instytut Wydawniczy. V. 3, R-Z, 1972, p. 290.

32 @panko, I.: Tanuipko-pycski HapoaHi npumnosiaku. Tom 3 (PaGynok—Sumins). JIbsis: JIHY im. I. ®panka, 2007, p. 462.
3 Krzyzanowski, J. — Swirko, S.: Nowa ksiega przystow i wyrazen przystowiowych polskich, c. d., p. 409.

3* Krzyzanowski, J. — Swirko, S.: Nowa ksigga przystow i wyrazen przystowiowych polskich, c. d., p. 391.

5 HanmoHanbHbIH KOPITYC PYCCKOTO si3bika. http://www.ruscorpora.ru/ngram.html.

3¢ CrioBaph pycCcKUX HapoIHbIX ToBopoB. Beir. 31: ITouectno — [Ipucyts. Cankr-IlerepOypr: Hayka, 1997, p. 379.

37 Rawson, H.: A Dictionary of Euphemisms & other double talk, c. d., p. 30.

8 Mokuenko, B. M. — Hukuruna, T. I — Hukonaea, E. K.: Bonbiioii ciioBapb pyccKux Moropopok, c. d., p. 654.
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y nanéukax? — [Have you seen it? Hanna's daughter has brough her mother a diploma in
a hem]® or Russian (Perm region) 6e3 6urema xynumo — [to buy something without a ticket],
V nee yoice 06oe u 0boux besz bunema xynuna — She has already got two children and she bought
both of them without a ticket).°

In the Russian language there exists a metaphoric model of an unexpected emergence on
a tree as a nomination of an illegitimate child, a child born out of marriage. Stable euphemistic
designations of birth, as it were, switch the interlocutor’s attention from concept to its form
(’broke out of a knee, pulled out of the armpit, bought in a shop’ lost their archaic meaning and
actualize the modern idea, since it is known that the armpit in many nations is a stable analogue
of the mother’s womb).®! Russian synonymic groups (with spatial, disapproving, rude and even
ironic meanings fixed by dictionaries) related to the idea of uncultivated, uninhabited space, wil-
derness, forests can serve as the substantiation of these statements: ¢ depesa chsiiu kozo — [some-
body has been taken down from the tree] “about a rude, uncultured and uneducated person”,
(Perm dialect) “about a child born out of wedlock”.®

Phraseological verbalization of illegitimate child in Czech and Slovak languages: structural-
ly-semantic modelling

Our analysis of illegitimate child phraseological embodiment in the Western Slavic languages,
based on the material of Zaoralek’s phraseological dictionary, demonstrated a specific productivity
of the corresponding figurative-motivational models in the Czech language. Most of the idioms
presented in this dictionary are euphemisms, formed according to a structural model with spatial
semantics of Agent + Verb (with the meaning of movement, intensity or sudden appearance) + LO-
CUS (figurative concretizer-actant), less often to BE + FROM a certain place (from NOWHERE).

Let us pay attention to the motifs of exception, specific origin or birth, darkness, and the
images of natural elements, natural phenomena and disasters, which metaphorically define the
reason for the disappearance of child’s father: Cz. byti ze zelené krve — [be of green blood)], byti
z mysliveckého rodu — [belong to family of a hunter].®* Other similar phraseological units realize
the symbolic archetype of light-darkness opposition, where the latter is marked: Cz. prisel na
svét potmé — [to come to this world in darkness], also with the meaning of mental inferiority
delali ho potmé — [he was done in the dark), je to hlupdk — [he is a fool].** There are idioms in
which natural disasters are mentioned: (whirlwind, water, carried away by a flood): Cz. povétri
mu otce zaneslo — [father was carried away by a whirlwind];*® ve sndch s nim vitr do povétii
vzlétl — [in his dreams the whirlwind took him away]; povoden mu otce vzala — [the father was
taken by the flood]; (otce mu) vzal vitr na zdpad — [the wind took/bring the father to the West].*
As we can see, the nominations of the natural elements are combined with verbs of movement —
zanest’, vzlétl, vzala — [took, took off, took away] etc.].

The structural-semantic model FATHER + VERB with the MEANING of LOSS, STRANGE-
NESS, PREMATURE DEATH = ABSENCE of the FATHER is represented by numerous synon-
ymous variants (which can vary lexically: the first component — ofec, tata, and verb — predicates

% HOpuasnka, I. @.: Haponnae myapacmoye. Croyuik. Minck: bermapyckas naByka, 2002, p. 95.

 TIpoxkoruesa, K. H.: ®paseonornueckuii ciioBaphb nepMckux roopos. [Tepms: TITITY, 2002, p. 188.

¢ TlomrokoB, M. A.: Haponnast dbpaseonorust B 3epkaie HapOAHOH KyIbTYpEL, C. d., p. 44.

2 Mokuenko, B. M. — Hukuruna, T. I — Hukonaea, E. K.: Bosbiioii ciioBapb pyccKux moropopok, c. d., p. 187.
3 Zaoralek, J.: Lidova réeni. Praha: Academia, 2000, p. 158.

6 Zaoralek, J.: Lidova r¢eni, c. d., p. 276.

9 Zaoralek, J.: Lidova réeni, c. d., p. 618.

% Zaoralek, J.: Lidova r¢eni, c. d., p. 618.
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as part of a stable phrase). The latter have the meaning of physical impact and condition, the
loss of the father, and euphemistically encode the imaginary metaphorization of the death of the
father (suffocated, drowned) + PLACE (locative sign of the nomination). And sometimes the
loss of the father in a naive picture of the world is associated with an unusual place (where it is
actually impossible to live): Cz. tata se mu zadusil v konopi — [dad choked on hemp];*” otce se mu
utopil v sené — [his father drowned in the hay]; otec se mu zabil véchtovim — [killed himself with
a ragl; otec se mu (ji) utopil v louci — [father drowned in torch]. Similar semiotic parallels are
presented in the Slovak language: Otca mu kozub zabil — [ his father was killed with a fireplace];®
Otec mu z kapustného hliiba hlavu zlomil — [ his father broke the head of a cabbage stalk];*® Pod
plotom ho nasli — [it was found under the fence];® Cz. otec mu Sel aprilem — [dad left in April],
zalezl mezi cihly do cihelny — [he climbed into bricks at a brick factory];”" zabredl hluboko, az
se nemohl najit — [he went so deeply that he could not go out] etc or names symbolizing the
death of his father: utonul v Holandu — [drowned in Holand]; otec mu utonul v Holandu — [his
father drowned in Holand), Zmrzl pri svatém Jané na ledé — [he froze on the ice at St. Yana).”
The symbolization of some proper names is also opaque, as in the following case, where we can
talk about innovation, transformed signs correlated with the odious military figures of totalitar-
ian times: otce mu zahnal Prchlik — [Prchlik chased his father away). Prchlik is the surname of
a famous general, a member of the Communist party of Czechoslovakia.

Less often, the somatic code underlies the motif of loss (he lost money and ran away):
Cz. blejskl patou — [to take a clean pair of heels];”® prohral penize a utekl — [he lost the money
and ran].” The national-cultural specificity of verbalization is also realized in the following
Czech expressions — jeho otec hledad Zeny — [His father is looking for women].” In Slovak the
idea of the father’s love affairs is represented by ritual terms, indicating that the baptism of the
child took place before the wedding: Prvej krscenie jako veselie.’® Let’s also consider some
Slovak allusions — the answer to the teaser that someone does not have a father: 7y, ¢o ani otca
nemdas? Mam ich viac ako ty! — [Don 't you have a father? I have more than you!].”

The subframe “extramarital relationships, cohabitation, adultery, concubinage”

In Ukrainian folklore (Galicia) there was a tradition of “taking by postoronok”, according to
which a girl who gave birth to a child out of wedlock was beaten naked on Sunday in front of the
church using postoronok — a whip made from the rope of a large bell, which was soaked in saltwa-
ter (Byoewr mu we 6i0 genurozo 0360Ha nocmoponxom opamu — [You will be a stranger from the
big bell]).”® In some American Indian tribes a cut-off nose was a sign of adultery.” According to
their customs if a woman was claimed to be guilty of adultery she asked her husband or her father

67 Zaoralek, J.: Lidova r¢eni, c. d., p. 142.
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to give a banquet with dancing. When everything was ready she took an arrow, touched a coloured
bison’s skull with it and solemnly vowed she was innocent. The dance was considered a trial of
divine justice and if a woman failed to perform her dance appropriately she was considered guilty.*

Own — Alien; Clean — Dirty

In the Russian language picture of the world the imagery nomination of concubinage as well
as adultery in general is related to the inner space of the house, the motifs of the breaking of
social norms, the intrusion into the territory of other people, into the strange space: Rus. /7eus
xneb 6 neuxe coceoa — [to bake bread in neighbor s oven] “to illegally cohabit with somebody, to
have prohibited intimate relations” — to the idea of moral dirt: Rus. Heuucmuiii nooon y xozo-mo
— [someone has a dirty lap] as a hint to adultery, somebody’s dissolute behavior. These motives
are semantically related to the sphere of a spouse’s adultery,® where a set of invariant senses can
be traced relating to the common semantic model in different cultures.

We can show examples of Russian dialect phrases, which are included in the semantic field
of adultery, or betrayal of the girl by the boy: Rus. sausamscs uyscounroii — [do a stranger (Mor-
dovskoe)] — ‘to change your husband, wife’: na wyorcounxy — [to strangers],%> noosceuw uyorcyio
Macnennuyy — [set fire to someone else’s Maslenitsa] ‘change either’ (Novgorod sayings).®

This is included in rather extensive synonymous phraseological designations, correlated in dif-
ferent languages with the images of life and agricultural and other instruments, even dishes. As an
example, we give can find in Arkhangelsk sayings: I[Tapumo kuwiky 6 uysicom eopwxe — [Farming
in someone else’s pot] ‘that means to live with someone else’s wife’.* According to the model ‘en-
croach on someone else’s property, wife and so on’ some Ukrainian sayings were formed. For ex-
ample: He ckaxaii y uysicy epeuxy, 60 1uxo mooi 6yoe, Yyscas sicona — 300pos’e uueco, Ak npomus
CONHYSA 800U He HANUMUCS, MAK 3 YYICOIO JICOHOIO, abO 3 MYdceM uydcum He Haxcumucs — [Do not
rope in someone else s buckwheat, because you will go to you, alien to John, Healthy someone,
as the waters of the water will not get drunk, so with someone else’s noise, or with a hilarious
people not to get t0].% Similar ideas we find in the Belarusian tradition, in which “the illegimate
relationship of married people was perceived as the loss of individual vital energy: He naersioati
Ha YyJicbIX JCcOHaK: yi ckaceewt, yi 30ypreew — [Do not look at other’s wives: you’ll go off head]
and family life: Yyorcyro eanybdiyv — ceatro csim 1o 32y6iys — [Someone else’s dunk — his family lose].
It was believed that the most actively adulterous men become similar to their penis Yyorcas
nadywixa noicuny npayapaoiys — [A foreign pillow bald lines].%

As an example let us consider the motive of adulterous intercourse and extramarital relation-
ships in English phraseology represented through the symbol of the sickle and rye, a field that
belongs to other people (put your sickle in another man’s corn “commit adultery”).”

80 Clark, W. P.: The Indian Sign Language, c. d., p. 45.

81 Tyshchenko, O.: Language means of ‘envy’ and ‘betrayal’ conceptualization: sphere of socially evaluating and
emotional concepts and their interaction. In: Vectors of the development of philological sciences at the modern stage.
Lviv-Torun: Liha-Pres, 2019, p. 284.

82 Mokuenko, B. M. — Hukuruna, T. I — Hukonaea, E. K.: Bosbiioii ciioBapb pyccKux Moropopok, c. d., p. 742.

8 Moprynosa, O. B. — Kpusomrarosa, 10. A. — Ocunosa, K. B.: Pycckuii HApoaHBIi KaleHIaph. DTHOIMHTBUCTHYECKUIH
cnosapb. Mocksa: ACT-IIpecc, 2015, p. 253.

8 Anexceenko, M. A. — Benoycosa, T. I1. — JIutBunaukosa, O. W.: YenoBek B pycCKoil AHATIEKTHOH (pa3eonorum.
Mocksa: UTU Texnonoruu, 2004, p. 97.
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Other dialectal equivalents are worth mentioning. They were recorded, for example, in the
phraseology of Lemky: xooumu do uysicoeo pesupy — [to go to other man s territory] “to commit
adultery”.®

Some linguistic and cultural facts expose ideas related to dirty objects, motivated by im-
pure relations being connoted through imagery of uncleanness, rubbish, waste. Their con-
nection to corresponding rituals is obvious: Rus. npokamumu xoeo-mo na eéenuxe — [to drive
somebody on a broom] (Novgorod regional dialects) 1) to punish somebody, to betray some-
body, to break an oath.®

In other traditions the broom is connected with idioethnic ritual actions and functions — jump-
ing over something, untying something as in some English expressions dated back to images and
ideas of Ch. Dickens. They have the meaning of wedding without proper rituals, the absence of
permission to marry sanctioned by the representatives of society: jump over the broomstick: This
woman in Gerrard Street here had been married very young over the broomstick, as we say, to
a tramping man (Ch. Dickens).*

According to the Dictionary of Plant-lore you should never step over a broom if you are
unmarried, for if you do this you will have a bastard child. According to Scotland Highlands
superstition the large number of pine trees growing in a certain area was the result of many ille-
gitimate births (Begg).”!

Nomina loci

This ritual is likely to be a specific equivalent of leading somebody around a brittle willow or
similar ritual actions practiced by Ancient Slavs that were described by Podiukov. Practically all
sources fix such expressions: Benuamuscs noo pakumoegvim kycmom — [To be wedded under the
brittle willow] all these meanings have negative connotations; they are are marked as pejorative
and are considered obsolete / archaic. According to V. Mokienko they date back to a wedding
ritual related to the symbolism of the Circle.”* Podiukov argues “the folk consciousness evaluates
concubinage and adultery as blameworthy and reprehensible. The majority of expressions that
characterize them are related to the notion of pseudo-marriage, pseudo-wedding (a parody of the
wedding emerges as an element of the games associated with the second day of the wedding, can
be included into other ritual games, in particular, during the Christmas period). Their essence
obviously derives from medieval clownish public worship rituals — distortions of conventional
public ritual — intended as protection for society from anomalies affecting the “cosmic order”.
The variety of the plots of the subverted wedding also stem from these beliefs: (from the Per-
m' region) Rus. eenuamocs 6okpye nocanoeo éedpa — [to be wedded around the broken buck-
et]; ceadvba sokpye cmonba — [wedding around the polel; senuanucey 6oKpye 10XaHKU NOMENOM
— [to be wedded around the wash-tub by a broom] (with the main attributes substituted). We
have grounds for considering that some of these phraseological units contain motifs of ancient
Slavonic weddings — the expressions of the following type (Arkhangelsk region) soxpye erxu
obbedxncams — [to run around the firtree] (Briansk region), soxpye dyba eenuamuvcs — [to be wed-

8 Bapxout, H. — [Buenko, A. (pen.): ®pa3eosoriuHuii CIIOBHUK JIEMKIBCbKHX roBipok Cxinuoi CiioBayunsuy, c. d., p. 112.
8 Moxkwuenko, B. M. — Hukuruna, T. I. — Huxonaesa, E. K.: Bonbmioii ciioBapb pycCKux MOroBOpok, c. d., p. 76.

% Wilkinson, P. R.: A thesaurus of traditional English metaphors, c. d., p. 559.

' Watts, D. C. (ed.): Dictionary of plant lore. United Kingdom: Elsevier, 2007. 296 p.

2 Mokuenko, B. M. — Hukuruna, T. I — Hukonaea, E. K.: Bosbiioii ciioBapb pyccKux Moropopok, c. d., p. 345.
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ded around the oak tree]. Let us compare the archaic expression senuanuco kpye enu, a uepmu
nenu — [we were wedded around a firtree while the devils were singing]”.%

Regional ethnographic sources of the Polish language represent another aspect of the mor-
al-evaluative conceptualization of reality in connection with the cultural denotations under
consideration and, therefore, another model for the conceptualization of relationships without
marriage (a curved object — a hook, a dryuk, a stick, i.e. an object differing from its normal
form. So, according to Wesotowska, the people of Slonzk region said about the life of spouses
out of wedlock: Pl. zyjg na kryke — [they live on a crooked stick] and believed that their life
would be Pl. tak s¢kate i pokrecone zycie, jak kryka — [Their life will be as knotty and twisted
as a crooked stick].**

Probably, in this case we can talk about folk-etymological rethinking and association of the
subject (kryka — dryuchka) with its shape, curvature. Dialectic and phraseological dictionaries
of the Polish language fix figurative expressions with this meaning in different areal zones: zZy¢
na kryke — [life on faith] “illegitimate cohabitation” where kryka means “kula dla kulawego” —
[a crutch],” idzie jak z kryki — [Goes like a crooked stick]. Synonymous variations are found in
Polish phraseology: Na pytel slub daje, Na lewq reke si¢ ozenil — [getting married on the left
hand], Nie chce z nig zy¢ na backe, zZy¢ na miarki, Zyje na wiorki — [I do not want to live with her
back, live on scoops, live on chips]. We cannot ignore the phraseologization in the Polish lan-
guage, motivated by a zoomorphic code and the idea of illegality, lack of the right to own some-
thing: 2y¢ na karte rowerowq / na kociq tape. — [Live on a bicycle map, Live on a cat’s paw].”®

Next, we will look through Russian and Ukrainian phraseological units denoting marriage
betrayal and the extramarital fruit of love in the related languages and their main semantic moti-
vation models. Most of such figurative signs symbolizing betrayal and an extramarital child both
in common and in dialectal-folk language are formed according to the Nomina Loci model: the
verb with the value of movement + locus, for example, to carry (incur) + locus, for example,
in Siberian dialects where the following expression is considered as disapproving npunecmu
6 sanone — [to bring in the gathering] “Having a child out of marriage”.”” In the Slovak cultural
tradition this idea is actualized through the symbolic function of things (the existence is men-
tioned of an unnatural, abnormal, strange location such as « coffin that contains an illegitimate
child: Slov. Doniesla si dieta v truhle — [she brought a child in a chest/coffin].”® It should be men-
tioned that the meaning “truhla” — [chest/coffin] of the Czech word truhla is marked as obsolete
by dictionaries, whereas the meaning “chest” is recorded as its modern equivalent. Due to the
sense of the word coffin or «chest» in the Slovak language, it should be clarified that the chest in
this case is not a coffin and may be motivated in this context as «the notice about the existence of
an unnatural, abnormal, strange place in which an illegitimate child is situated». This is shown
in the dictionary by Zaturetsky.

Similar structure-shaped names are represented in Ukrainian culture: fo worship + place
(spatial realization or plants): ckouuna uepez mocm 3 monoowum — [heeded through the bridge
of the young man), or ¥V eopox yckaxuyna — [rushed into the peas], comp. Ukr. Ckouumu 6 epeuxy,
V epeuxy cxouus ma u esopsae — [ To worship in buckwheat; at the buckwheat, the worship of that

% TlomokoB, . A.: Haponnast dpaseonorust B 3epkaie HapOAHOH KyIbTYpEL, C. d., p. 52.

% Wesotowska, H.: Zwyczaje i obrzedy rodzinne. In: Folklor gornego Slaska. Katowice: Wydawnictwo Slaskie, 1989, p. 13.
% Krop, J.: Stownik Gwarowy Slazka Cieszynskiego. Wislg: Ustron, 1995, p. 156.

% Krzyzanowski, J. — Swirko, S.: Nowa ksigga przystow i wyrazen przystowiowych polskich, c. d., p. 976.
“"Moxkuenko, B. M. — Hukutuna, T. I. — Hukomnaesa, E. K.: Bonbimoit cioBaps pyccKux MOroBopok, c. d., p. 245.
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and encompassing]. Less often, the verb of motion or movement is combined with the anthrop-
onym such as ITo6ieana 3 Jlucokom — [Run with Fox].%”

As noted by D. Uzhchenko such models with a number of replacements and metaphorical
nominations associated with this semantic field, are very common in Ukrainian ethnoculture,
as evidenced by numerous verbal phraseological units, the objects of which are growing or
spatial loci, symbolizing remoteness from humans, and association with non-residential space,
abandoned and dirty places (6yp sin — wee; ouepem — sketching, kywi — bush, sp — gill, donuna —
valley): niueamu 6 1o3u — [drop into bushes] “being married, to step out™,'® 3 pubanxu nHocumu
xonueHy puby — [From the fisherman to wear smoked fish] “betray in married life ” (Ak orcusews?
— byno 6 yce eapazo, ma mitt nouas 3 pubaiku nHocumu xonuery pudy — [How do you live? It
would be all okay, and my hub started to pick smoked fish],'°" npooryxamu 6 6yp snax — [driving
in a weed], as a rule it was said about a man’s betrayal,'? icamu no kywax — [run into bushes]
‘to step out’ (about a husband),'” cseamu 6 ouepem — [reach in reeds].'"™ We will also pay atten-
tion to the allusion to ‘belling’ in the Ukrainian toponym [yusi-none — [a walk-field] which is
said about man who often goes out or commits adultery and is motivated by an associative-sym-
bolic connection with the verb eymame — to philander or to lead a depraved life (7siti Banvko
maxuil 2ynat-noie, ulo xoms xoeatics — [ Your Ivan likes to step out].'™ We also pay attention to
the latest transformation: ITimu (xooumu) na npomucau (npomucen) — [Start to step out on wife].'%
Household utensils and zoosemic images in the phrase-semantic group are presented less often.
Let us compare the expression serurozo xeéocma mamu — [To have the Great Tail] which means
to brag and to spend time away from her husband (7a 6éona makoeo eenuxoeo xeocma mae, wo
Oionuil it yonosix — [She has got such a great tail that her hub is poor].'"”

Among such substitution of household metaphors it is useful to mention everything about the
verb phraseological synonyms in Ukrainian and Russian languages such as nosicumu uaiinuxa
— [to hang the kettle], uatinux na cmin nocmasumu — [put the kettle on the table), 3amopoxmimu
yaunukom, in which form, the marriage betrayal is secondary since their main semantic function,
as shown by E. L. Berezovich, V. M. Mokienko, correlates with the designation of the refusal
symbolism (refusal during the lovemaking or marriage).'”® So, in the work by E. Berezovich
the semantics of betrayal in Russian dialectal phraseology are shown with the material code of
culture — household items and instruments related to the refusal symbolism in obtaining consent
to marriage, as well as with semantics of refusal in games (see more detail).'"”

The semiotic loci of the internal and external space

Nomina loci. The loci objectivize the meaning of extramarital relations in their syncretic
connection to dirty places (wastes, garbage, dung, etc.), and to plants (such as nettles). The
bath-house or shed are considered as dirty places in Russian cultural traditions. There are some
infrequent connections with zoomorphic code (the symbolism of some domestic animals). Let

% Homuc, M.: YkpaiHChKi IPHKa3Ku, MPUCIiB‘s 1 Take iHwe, c. d., p. 183.
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104 Vykuenko, B. — Vkuenko, [1.: ®@paseosoriunmii CIOBHUK, c. d., p. 227.
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198 Bepesosuy, E. JI.: SI3bIk 1 HApOIHas KyIbsTypa, ¢. d.; Mokunenko, B. M.: K comocraBurenbHoii..., ¢. d., p. 24-39.
1 Bepesouy, E. JI.: SI3bIk 1 HapoHas KyIbTypa, c. d., p. 243.

220



us examine this aspect in detail. Belarusian researcher Valodzina demonstrates that the wick-
er fence and associations related to it underlie Belarusian metaphors that mirror erotic acts or
illegal, unauthorized social events, therefore, in dialectic vocabulary an illegitimate child is
called naonromnuxom — [under the fence],''’ while Tet om sopom, a on uepes sabop — [ You came
through the gate, and he is over the fence] means “the unfaithful wife”.!"

Thus, from a semiotic point of view under the fence meant “to be outside domesticated space,
to be removed from the social environment”. Let us also discuss a Belarusian expression: Mano
yuu Oviuky — Ol 6 Hawu mensma — [No matter whose bulls they were — the calves should
belong to us] — “a mockery that hints at a bastard born in somebody’s family or an expression
denoting the idea of appropriation of other people’s labour”.!'?

The symbolic function of these loci is also found in the Kashub dialects, except for nettles
and fences: Vesele pod plotim, a slub potim, zrgkavine pod plotem, a vesele potem — [Wedding
under the fence, and marriage later, Betrothal under the fence, and the wedding later],'* and
is also ascribed to a bridge, as displayed by the following phrase with this locative component:
vzic slub pod mostq — [to marry under the bridge), Ti mele slub pod mostq — [They got married
under the bridge]."*

Similar features of extramarital affairs and children nomination is presented in Western Slav-
ic ethno cultural phrase-parallels: Cz. po koprivach déti sbirati — [Collect children in nettles],
v koprivach se narodil — [Born in nettles] “bastard”, Pol. W pokrzywach si¢ wylggl, ojciec jego
w pokrzywach stub odprawowat — [hatched in nettles, his father married in nettles]."'

The vegetative nomination blackberry marks the word combination Blackberry (patch) baby
with the meaning “someone born out of wedlock”.®

Concerning the idea of unclean places, we observed the existence of a garbage nomination
model in many ethnic cultures, where the unclean locus such as a pile of garbage is associated
with extramarital affairs, for example, in Ukrainian Ha cmimnuxy scenuecs — [he got married
at a heap of rubbish]"” or dung. The same idea is realized in the “Galician-Russ proverbs” re-
corded by 1. Franko: Mu ue na enoio winiob 6panu — [We are not married on gleet/ a purulent
pile] — when a man or a woman deny having illegitimate children or deprecate their children
being called bastards — 6aticmpsma — “baystryata”.''® The Czech language also contains the
above mentioned ‘rubbish model’ that expresses the idea of marriages using something worth-
less: manzelstvi na hromadce (na hromade), manzelstvi na haldé — [marriage on a pile (on
a pile), marriage on a heap].'”

The Ukrainian parallels /1106 nio napxkanom — [ Marriage under a fence] or [Llnio6 y 3asuomy
xon00ky — [Marriage in a rabbit chill] also reconstruct the ancient symbolism of unclean plac-

11" Canpko, C. — Banozgiuna, T. — Bacinesuy, V. M.: Benapyckast Miaiorisi: DHIbIKIIaeAbI9HbI CIOYHIK, C. d., p. 384.
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es, a garbage pit, as well as an enclosure wall as the border of “domestic” and “alien space”.
According to ethnolinguistic data, these loci, as it were, formed the specific space/ the symbolic
world or function as symbols of the unclean. The following Ukrainian statement Koweuas 110606
u meoe munu'® — [Cat’s make love under the fences] is pejorative and hints at the idea of an in-
human, animal, wild place, remote from a person.

In the Russian folk-dialectal language, as we have already demonstrated, the meanings relat-
ing to lack of appropriate wedding ceremonies and church weddings are developed in the appli-
cation of utensils or household items as elements of phraseological units: expye 6anu oa é banto
— [round the bathhouse and in the bathhouse] — “without church weddings”,"?! o6eenuamocs
6oKpye capas — [get married/tie the knot around shed] “to begin a married life without official
registration of marriage” — which are marked as slangy or ironic by the dictionary.'”> A moti-
vation of unclean place symbolism can be attributed to the Russian dialectal units that belong
to the same type of nominations: geruamobcs/obeenuamocs Kpye banu odxcecom — [get married/
marry the bath circle with a burn]'® “to get married without a church wedding, in haste”, as well
as to some synonymic expressions eeHuamscsi Kpye no2anozo eéeopa — [to get married on a dirty
bucket]. In Perm dialects the expressions okpymums eokpye cmonba — [to walk around a pillar]
are created according to the same structural-semantic scheme and correspond to the similar sym-
bolism of utensils in Polish dialects, which we have already addressed.'**

Let us dwell on some expressions which are rather transparent in their motivation and apply
the agent code and, in particular, the symbolism of the harness (as nomination of people, ideas
of unlawfulness, unnatural bonds): npucmsocnas cnoxa (Siberian) — [buckled daughter-in-law|
“the partner / live-in lover of the son” (Man in the dialectal, npucmsorcnoti mysic — [a buckled
husband] “a husband in natural marriage” (Karelia region);'* npumamannwiii myorc — [inciden-
tal husband] (Siberian) “a lover, cohabiter”. Ironic and stylistically lower connotations pertain
to the word combination monounvie 6pames — [milk brothers — as foster-brother] “the loves of
the same woman”.'*® A clear sexual ironic meaning underlies an expression in the Arkhangelsk
dialect: no comosou 60posde npoexamo — [to follow the ready furrow] “to marry a woman who
has had sexual relations before the marriage”, in which the metaphor of furrow and tillage sym-
bolize sexual intercourse.'?’

Symbolic function of ritual attributes

Some imagery signs related to the somatic code are connected to the rituals of swathe,
hair-covering and hair-braiding on the eve of the wedding, as well as unbraiding or other wed-
ding rituals. Thus, the inner form of some phraseological units can be explained by ritual ac-
tions, wedding songs or absence of the latter when the marriage was improper. In the North
Russian areas of Yaroslav and Vologda regional dialectal phrases contain synonymic expressions
based on the defined motives: nenemutii 6onoc — [unsung hair] “the hair of an unwed woman”,'?8
eonosa nHesenuana — [unwreathed head)|, nenokpvimas 2onoea — [uncovered head], nenokpwimasy/
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nenemas 2onogyuika — [uncovered, unsung head] ’a girl living with a man out of wedlock’.'* Ka-
relian dialectal expression ocmamuscsi mpsicmu kocou — [to go on shaking one's plait’ with similar
meaning],"*® semiotically can be related to some Ukrainian (Galician) regional phraseological
units obviously dating back to folk wedding rituals. According to Franko “it is a great shame of
a woman to show her hair in public”; posuinumu it npu moodsix — [to unbraid the plait on pub-
lic] — is a great abuse, offence. So, the girl could be cursed in the following way: bodaii ec ci
nocmapina, abuc cusos k0806 ceimuna — [may you become old, may you show your grey plait]."'
Let us compare some well-known motives of cutting off a braid as an image of singlehood and
loss of maiden purity.'*?

This type of ethical and evaluative conceptions about the loss of the virginal honour, sin,
moral descent, and the absence of wedding attributes include the Czech and Slovak nominations
neocepend — [without a cap of a married woman], padla — [a done woman)], zneucténa divka —
[a dishonoured girl], dostala se do hanby (do ostudy), padly andél — [sinful angel], zavita divka
— [a covered girl), zavitka — [covered]|, zmrhana divka — [a spoiled girl], ponestésténa divka —
[a girl of misfortune], podvedenad divka — [a deceived woman] etc. In this regard, let us also pay
attention to the hair symbolism in East Slovak dialects. They say z/ahla ve varkocu, that refers
to a single mother. Let us also pay attention to some metaphoric signs of the loss of the wedding
wreath in Czech phraseology: misto vénecku chysta pradylko — [she washes diapers instead
of the wedding wreath], ‘dishonoured’, kozy ji snédli vénec — [goats have eaten her wedding
wreath), ztratila vénec (pentle) — [she has lost her wedding wreath/band]. Some expressions
with the same meaning contain the idea of breaking and destruction as a metaphoric representa-
tion of the loss; they are related to the objective symbols of (clothing, its tearing Cz. roztrhla si
fertousek — [to tear the apron], and less commonly they contain the idea of acquiring of some-
thing undesirable, objectionable, or harmful, such as bringing misfortune, troubles, and illness:
Cz. dostala Zivou nemoc — [to get a live illness].'*® The Slovak proverb VysliZila si tam Zivy
mrvan — [she earned there a live mrvait] “about entering into an illegal intimate relationship with
a man”, where mrvan means “kolac, ktory sa daval pri odchode zo sluzby”'** — [the pie that was
given when leaving the church service] also has a well-known national-cultural marking.

Discussion and conclusions

This article models the comparative and ethnocultural aspects of the extramarital relations
conceptual sphere and its attendant mythological, ritual, religious and folklore representations,
cognitive images and subframes in various related and unrelated linguistic cultures. The latter
in their totality represent the image of an illegitimate child and illegal marriage in the separate
ethnocultural zones of the Slavs and ancient Germans (in the Russian, Ukrainian, Polish, Czech,
Slovak languages in a fragmentary comparison with English and German).

The figurative-metaphorical, conceptual, etymological and philosophical-epistemological
layers of this cultural concept form in their totality the conceptual sphere of extramarital rela-
tions in its various connections, genus-specific correlations and oppositions. Conceptual mode-

129 Anexceenko, M. A. — bemoycosa, T. I1. — JIutBunuukoBa, O. U.: YenoBek B pyCCKOW JHATIEKTHOM (hpa3eosorni.
Mocksa: UTU Texnonoruu, 2004, p. 96.

130 Moxkwuenxo, B. M. — Hukuruna, T. I. — Huxomnaesa, E. K.: Bonbmioii ciioBaps pyccKux moroBopok, c. d., p. 318.

131 ®panko, 1.: Jlionosi BipyBanus Ha Iliarip’to. In: Ernorpadiunuit 36ipuuk, Tom 5. JIeBiB: EtHorpadiuna komicist
HayxoBoro ToBapuctsa imeHi IlleByenka, 1898, p. 180

132 )KaiiBopoHok, B. B.: 3naku ykpaincekoi eTHoKyi1bTypu. CrioBHUK-10BiHuK. KuiB: Jloipa, 2006, p. 309.

133 Xapmait, O. B.: Onomacionoriuna xapakrepuctuka mikpocuctemu LLIJTIOB, c. d., p. 273.

134 Zaturecky, A. P.: Slovenské prislovia, porekadla, uslovia a hadanky, c. d., p. 62.
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ling of these components is carried out within the framework of the opposition MARRIED-SIN-
GLE as the embodiment of the CONCEPT AND ANTI-CONCEPT, NORM AND ANTINORM,
LEGAL-ILLEGAL, FRIEND-FOE, RIGHT-LEFT.

We have identified the three following cultural subframes: 1) The “illegitimate child” in
Slavonic folk views, beliefs and superstitions; 2) “extramarital relationships, cohabitation, con-
cubinage”; 3) The semiotic loci of the internal and external space.

Further, the lexico-phraseological, semantic and semiotic content of these subframes is high-
lighted, taking into account the onomasiological mechanisms of profiling cultural signs as part
of the following structural and semantic models: spatial-locative, botanical, subject-symbolic
(artifact), dishware (the latter is connected with a cognitive container and symbols of the cor-
responding items for storing or containing something) with the corresponding subtypes (slots):
FIND + PHYTONYM LOCUS, FIND (BE BORN) + UNCLEAN PLACE, BRING + ARTI-
FACT (SUBJECT, PLACE), SUDDENLY APPEAR FROM).

A separate subframe is formed by folk ideas about an illegitimate child, reflected in the sym-
bolic language of traditional folk culture, stereotypes, beliefs, prohibitions, mythological ideas
and images. In the Slavic folk tradition, the motif of an illegitimate child clearly appears in the
magical actions of protection from a hail cloud, protection from other dangers and natural dis-
asters — floods, droughts, (see: motives of causing rain at the well in the Polissia folk tradition).
Separately, mention should be made of the notions of the happiness and unusual luck of illegiti-
mate children in the Polish and English world language picture, presented in stable comparisons
and phrasemes (initially we talk about the custom of luck in playing cards, dating back to the
tradition of the ancient Romans).

In the ethnocultural nomination and typology, the symbolization of unclean plants and
places (nettles, garbage, garbage heap, mainly among the Western and Eastern Slavs) dom-
inates, the idea of birth or birth in unusual places is actualized - under a bridge, as in the
Kashubian tradition, or through a side door in some English phrases and expressions, or in
a shed - in Russian folk dialect phrasemes. Units are distinguished by a peculiar national-cul-
tural marking, the figurative-semantic center of which is other objects such as a threshold,
a window, the reverse side of a bedspread, a broom, the left or seamy side of some household
items. As our investigation has shown, nettle nominations for designating both an illegitimate
child and adultery and marriage (subframe 2) are common to almost all linguistic and cultural
traditions. The latter are mainly related to the idea of moral uncleanness, other objects asso-
ciated with uncleanness and its removal, sweeping, ablution, a broom (in different traditions)
and a bathhouse (only in Russian traditional culture).

The generative model is typologically common for all compared languages, however, it
is highly productive in Czech-Slavic parallels created according to the structural model with
spatial semantics AGENT + VERB (with the meaning of movement, intensity and sudden ap-
pearance) + LOCUS (image concretizer-agent — from the bench, behind the stove, or means of
movement, transport — from cab), and less commonly according to the model TO BE + OUT
OF SOMEWHERE (NOWHERE), which in its turn causes a set of LOCATIVE-SPATIAL and
GARBAGE imagery to be realized in descriptive phraseological units denoting extramarital
relationships (garden, border, dump, pus, forgotten mountain). Some units are marked through
the space of a wood where the father went away, got lost and died (went to the forest to pick
up plants, mushrooms).

The Czech euphemisms denote the mode of the father’s death through the nominations of
natural forces and phenomena and their semantic structure is based on the archetypal model of
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the world in which the concepts of Home (Yard) and Forest, inner and outer space, light and dark-
ness, inhabited and uninhabited, familiar and strange are opposed. Less often the image signs of
nominations correspond to the concepts of exchange, games, unowned property, spontaneity, etc.

Illegal marriage and illegal birth are conceptualized through the symbolism of TABLEWARE
and curvature and crooked objects (hook, stick and dishes in the Polish language picture of the
world). It also reveals, among other things, the repeatedly mentioned idea of illegality, unowned
property or the appearance of something unknown from nowhere, something lost (see: with posses-
sion of a bicycle card) or an artificially tied, mocked, imposed object (in certain Russian dialects).

HomuHnanus BHeOPaYHBIX OTHOLICHUI B sI3bIKe TPAIULMOHHON HAPOJAHOM KYJIBTYPBI
(Ha MaTepHaJie CJABIHCKHUX S3bIKOB B CONOCTABJICHUH ¢ AHIINHCKAM)

Oner Tumenko — Onbsra EpmauxoBa — Mapus Mananrox

B npemnaraemoii crarbe NpeACTaBiI€H BOCTOYHO- M 3alaJHOCIABIHCKUI S3bIKOBOW M KYJIBTYPHBIH KOHTEKCT
BHEOPAYHBIX CBsI3€il ¥ OTHOIICHUI B CPABHUTEIILHO-TUIIOJIOTHIEKOM OCBEICHHUH (II0CJIOBHIIBI H IOTOBOPKH, AUATEKTHAS
(bpazeonorusi, yCTOIYMBbIC CPABHEHHSI CUMBOJIMKA H PUTyallbHAs aTpHOYTHKA, CTEPEOTHIIBI M BEPOBAHHS).

Ocoboe BHUMaHHE OOpAIIEHO HA HCTOPHKO-ITHMOJIOTHYECKUE CBSI3H KOHLENTAa Oacmapd, OHTOIOTMYECKU,
MetadopuIeCcKuil U LEHHOCTHBIN CIIOU, CBSI3aHHBIC C MOSIBICHHEM Ha CBET BHEOPAYHOTO peOCHKA M TPEKIACBPEMEHHOM
OepemenHocTd. OmMcaHbl MOJIENH HOMHHALUH CYIPYXKECKOH H3MEHBl M KOHKyOWHaTa (ceou-uyoicoti, nomina loci,
CHMBOJIHYECKast (pPYHKIMS TPAHHL], HEYUCTHIX MECT, KPUBBIX IIPEIMETOB, OCY/IbI, PACTCHMUIT, )KUBOTHBIX, COMAaTHYECKHUI
KOJI) B COCTaBe HECKOJIBKUX KYJIBTYPHBIX ()peliMOB HE3aKOHHOTO OpaKa B PyCCKOMH, YKpaHHCKOH, O€II0pYCCKOM, OIBCKOIA,
YEIICKOM M CIJIOBALIKOM HAMBHOW KapTHHE MHUpa (THIIONOTHS CXOACTB W PA3JIMYUil, MOTHBALIMOHHBIE OCOOCHHOCTH,
9THOKYJIBTYpHAsi CHMBOJIMKA B CONOCTABICHHU C aHIIMNHCKHM SI3BIKOM).
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